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Abstract 

Unlike the Protestant reformers of the sixteenth century, such as John Calvin, who saw the 
Church of Rome as a mere “vestige” or ruin of the Church of Christ, Catholicism has maintained 
that the concrete historical visible reality of the Church of Christ is found in the Catholic Church. 
In the words of Robert Bellarmine: "the Church is only one, and not two; and that one and true 
[Church] is the assembly of men (women) gathered in the profession of the same Christian faith, 
and in the communion of the same sacraments, under the reign of legitimate pastors, and 
especially of the one vicar of Christ on earth, the Roman Pontiff."  In the visible Catholic 
Church, there is fullness of doctrine, true sacraments and legitimate authority. The official 
decrees of Vatican II, specifically Lumen Gentium and Unitatis Redintegratio continue the 
Bellarmine definition of Church that was popularized in Catholic catechesis for centuries. 
However, the decrees reflect a significant change in tone and recognize elements of the Church 
of Christ outside of full incorporation in Catholicism.  This understanding of Church as a visible, 
historical reality "subsisting" in the Catholic Church is not without challenges to full communion 
of Christians.   
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This short article deals with the classic definition of the Church, found in the Catholic or 
Counter Reformation theologian and cardinal, Robert Bellarmine in his Disputations on the 
Controversies of the Christian Faith, Vol II and how that definition of the visible, institutional 
nature of the community of believers is the official position of Catholicism.  It is an adaptation of 
a panel presentation at the Ukrainian Catholic University as part of dialogue of Catholic and 
Protestant theologians on November 3, 2015. My focus, therefore, will be on how Catholicism 
understands itself as "the" Church and the challenges to full communion, relying fundamentally 
on Vatican II's Lumen Gentium and Unitatis Redintegratio and reiterated in the Catechism of the 
Catholic Church (1994). I will also address how that understanding presents tensions recognized 
in John Paul II's encyclical Ut Unum Sint (1995) and in a statement of common mission in the 
same period, namely an "Evangelical and Catholics Together Statement" (1994) and in the 
official Vatican approved statement, Joint Declaration of Catholic and Lutherans on 
Justification (1998).  I will prescind from dealing with the anthropological, soteriological and 
justification questions of that declaration as Fr. Marko Bliaza, S.J. addresses them. Nor will I 
address sufficiently two later documents, the declaration Dominus Iesus (2000) and Responses to 
some Questions regarding Certain Aspects of the Doctrine of the Faith (2007), which merit 
much more consideration.  For the sake of the dialogue here, I am limiting myself to common 
faith and mission between Catholics and Protestants.    
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The classic definition of the Church for Catholics that comes of the Reformation and stresses 
the clearly visible and institutional understanding over any notion of two churches one visible 
and one invisible was found in the work of Robert Bellarmine. Bellarmine states: 

"Now, our opinion is that the Church is only one, and not two; and that one and true 
[Church] is the assembly of men (women) gathered in the profession of the same Christian faith, 
and in the communion of the same sacraments, under the reign of legitimate pastors, and 
especially of the one vicar of Christ on earth, the Roman Pontiff. From which definition, one can 
easily gather which men pertain to the Church, and indeed those who do not pertain to her. For 
there are three parts of this definition: the profession of the true faith, the communion of the 
sacraments, and subjection to the legitimate shepherd, the Roman Pontiff. By reason of the first 
part all infidels are excluded, both those who were never in the Church, such as Jews, Turks, and 
pagans; and those who were, and went back, such as heretics and apostates. By reason of the 
second part catechumens and excommunicates are excluded, the former because they are not 
admitted to the communion of the sacraments, and the latter because they are cast out. By reason 
of the third part are excluded schismatics, who have faith and sacraments, but are not subject to 
the legitimate pastors, and therefore they profess the faith and receive the sacraments outside [of 
the Church]. But all others are included, even the reprobate, the wicked, and the impious. 

"And so there is this difference between our opinion and all others, that all others require 
internal virtues to constitute someone in the Church, and on that account they make the true 
Church invisible; but we, although we believe that all virtues, such as faith, hope, charity, etc., 
are found in the Church, yet that anyone can in some way be called a part of the true Church, 
about which Scripture speaks, we do not believe any internal virtues are required, but only 
external profession of the faith, and communion of the sacraments, which are perceived by the 
senses. For the Church is a assembly of men as visible and palpable as is the assembly of the 
people of Rome, or the kingdom of France, or the of republic of Venice"1. 

In short, for Cardinal Bellarmine, the visible and institutional trumps holiness of individual 
Christians and any internal bonds of communion and spiritual connections.  We "reprobates, 
wicked and impious" are members of the Church while Protestants seen as heretics and Orthodox 
labeled schismatics are excluded. That definition need not contradict a famous sentiment 
attributed to Augustine that there are many whom God has that the Church does not have and 
those whom the Church has that God does not have.  In the context of sixteenth century, unlike 
John Calvin who saw the Church of Rome as a mere “vestige” or ruin of the Church of Christ, 
Catholicism maintains the reality of the Church of Christ in the Catholic Church2. In her, there is 
fullness of doctrine, true sacraments and legitimate authority.   The official decrees of Vatican II, 
specifically Lumen Gentium and Unitatis Redintegratio continue in that vein as well as Dominus 
Iesus in 2000 and a subsequent clarification from the Congregation for the Doctrine of the Faith 
on 2007 dealing with the meaning of the Church of Christ subsistit in the Catholic Church. 

Bellarmine’s definition is the standard one found in Catholic catechesis for centuries 
following the Reformation. For example, in the traditional Baltimore Catechism, used as the 

																																																													
1 Robert Bellarmine, Disputationes de Controversiis Christianae Fidei adversus hujus temporis hereticos,, vol. II  
(Naples, 1857),  p. 74  This three volume text dating back to 1586-1589 is also available today in updating prints.   
2 A fine distinction between Calvin’s and even the World Council of Churches notion of “vestiges’ and how 
Catholicism finds elements of sanctification and truth outside the visible Catholic Church is found in Richard R. 
Gaillardetz and Catherine E. Clifford’s Keys to the Council (Liturgical Press, 2012), 153. That popular text is very 
helpful for introducing one to a balanced interpretation of Vatican II and I found it useful here for further references.  
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standard religion from 1885 until the late 1960s in the United States, where in the answer to 
question 136, What is the Church?, one finds: 

The Church is the congregation of all baptized persons united in the same true faith, the 
same sacrifice, and the same sacraments, under the authority of the Sovereign Pontiff and the 
bishops in communion with him3.  

That understanding of the visible, one, divinely instituted Church is expressed in Lumen 
Gentium paragraph 14 and quoted in the Catechism of the Catholic Church, 837.   

In Lumen Genitum, the Dogmatic Constitution on the Church Bellarmine’s definition is 
again echoed. 

Fully incorporated into the society of the Church are those who, possessing the Spirit of 
Christ, accept all the means of salvation given to the Church together with her entire 
organization, and who – by the bonds constituted by the profession of faith, the sacraments, 
ecclesiastical government, and communion – are joined in the visible structure of the Church of 
Christ, who rules her through the Supreme Pontiff and the bishops. Even though incorporated 
into the Church, one who does not however persevere in charity is not saved. He remains indeed 
in the bosom of the Church, but ‘in body’ not ‘in heart’ [LG 14]4. 

Several things are noteworthy.  First, unlike the encyclical of Pius XII Mystici Corporis 
(1943) where the Mystical Body of Christ is identified as the “Roman Catholic Church,” here 
one drops the modifying adjective.  The Council which addressed and issued over 50 years ago 
in 1964, the decree on Catholic Eastern Churches, Orientalium Ecclesiarum, so important here 
for us at the Ukrainian Catholic University, affirms the Church as a communion of Churches.  
Moreover, for our ecumenical dialogue with separated Christians, full incorporation does not 
exclude others who are part of Christ’s body.  This notion is found as early as 1937 in Yves 
Congar who maintained that elements of the Church are found in separated communities, which 
thus can be channels of the saving grace of God5. Lastly, being a member of the visible Church 
as body but not in the heart or the traditional language taught in the West one can “die in the 
state of mortal sin” or being turned against God. To use the rather colorful language of 
Bellarmine – we “reprobates, wicked and impious” are included in the Church but we ought to 
continually repent and persevere in charity. 

None of this high ecclesiology means that the Church itself saves us.  Paragraph 161 of the 
Catechism of the Catholic Church  

 
 161. "Believing in Jesus Christ and in the One who sent him for our salvation is necessary 

for obtaining that salvation.[Cf. Mk 16:16 ; Jn 3:36 ; Jn 6:40 ; et al.]     'Since 'without faith it is 
impossible to please (God)' and to attain to the fellowship of his sons, therefore without faith no 

																																																													
3 In fact, this standard Catholic school text in the United States was the first such catechism written for North 
America Catholics, replacing not unsurprising a translation of Bellarmine's Small Catechism. There are different 
publication dates and even "updates" and it very popular among those who are involved in the various Catholic 
"home school" groups today. 
4 Lumen Gentium, Dogmatic Constitution on the Church, # 14.  Many editions of the documents are available in 
print and on line, including Vatican website.  Hereafter LG. 
5 Yves Congar, Chrétiens désunis: Principes d'un 'oecuménisme' catholique, (Paris: Cerf, 1937), 288. The English 
translation by MA Bousfield is Divided Christendom: a Catholic Study of the Problem of Reunion (London: Bles, 
1939). 
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one has ever attained   justification, nor will anyone obtain eternal life 'But he who endures to the 
end.'']"6. 

In paragraph 169 of the same text, one reads. 
 "Salvation comes from God alone; but because we receive the life of faith through the 

Church, she is our mother: 'We believe the Church as the mother of   our new birth, and not in 
the Church as if she were the author of our salvation.'[Faustus of Riez, De Spiritu Sancto 1, 2: PL 
62, II.] Because she is our mother, she is also our teacher in the faith"7. 

Christ saves us but normatively this occurs through the Church.  Eastern Orthodox often 
express this normative participation in a similar way when they acknowledge that they know 
where the Church is but not where it is not.  From the earliest times of Christianity, as Henri De 
Lubac's text, The Motherhood of the Church, illustrates or the popular phrase, not as widely used 
today, but still familiar to many to describe our communal life is Holy Mother Church.   The 
opening words of John XXIII beginning Vatican II on October 11, 1962, while a turn to 
ecumenism, affirm this motherhood -- "Gaudet Mater Ecclesia" (Mother Church Rejoices) and 
which then is the same title as John's text. 

While, on the one hand, the Catholic Church holds that "'All men are called to this catholic 
unity of the People of God.... And to it, in different ways, belong or are ordered: the Catholic 
faithful, others who believe in Christ, and finally all mankind, called by God's grace to 
salvation.'[LG 13]"8. 

In fact, using Lumen Gentium and Unitatis Redintegratio, paragraph 838 of the Catechism of 
the Catholic Church notes 

"The Church knows that she is joined in many ways to the baptized who are honored by the 
name of Christian, but do not profess the Catholic faith in its entirety or have not preserved unity 
or communion under the successor of Peter.' [LG 15.] Those 'who believe in Christ and have 
been properly baptized are put in a certain, although imperfect, communion with the Catholic 
Church.'[UR 3.] With the Orthodox Churches, this communion is so profound 'that it lacks little 
to attain the fullness that would permit a common celebration of the Lord's Eucharist' [Paul VI, 
Discourse, December 14, 1975; cf. UR  13-18]"9.  

All are called to salvation and all are in various ways connected to and in communion with 
the Catholic Church.  Lumen Gentium itself speaks in paragraphs 14 to 17 of relatedness to the 
Church of Christ that includes non-Christians, first of whom are Jews and Muslims, then other 
religions and finally even those who simply seek God with a sincere heart.   There is no mandate 
for explicit conversion to Christ. None of this denies the fullness of faith in the Catholic Church 
nor the importance of the proclamation of the Gospel of Jesus Christ.  

Paragraph 8 of Lumen Gentium uses the term “subsists in” not the word “is” to refer to the 
relationship between the Church of Christ and the Catholic Church.  A lengthy discussion of 
“subsists in” extends beyond our discussion here, but, suffice it to say, clarifications on its 
meaning officially can be found in the 2007 clarification from the Congregation for the  
Doctrine of the Faith, “Responses to Some Questions Regarding Certain Aspects of the Doctrine 
of the Church,” approved by Benedict XV. It was Jozef Ratzinger, himself, as Prefect of the 
																																																													
6 Catechism of the Catholic Church, # 161.  That updating for Catechismus Romanus (1566) or Roman Catechism of 
Trent was issued in 1994 and slightly revised in 1997.   Again, several editions appear and the English translation 
was approved by the then United States Catholic Conference in 1997.   Available also in many languages at the 
Vatican website. Hereafter, CCC. 
7 CCC,  #169. 
8 LG, # 13. 
9 CCC, # 838 
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Congregation who issued in 2000 the declaration, Dominus Iesus. While, as noted above, I have 
chosen to prescind from any extensive discussion of the topic "subsists in;"  yet for the sake of 
clarification, I include the following from paragraph 16 of Dominus Iesus (On the Unicity and 
Salvific Universality of Jesus Christ and the Church) that addresses the issue. 

The Catholic faithful are required to profess that there is an historical continuity – rooted in the 
apostolic succession — between the Church founded by Christ and the Catholic Church: “This is 
the single Church of Christ... which our Saviour, after his resurrection, entrusted to Peter's pastoral 
care (cf. Jn 21:17), commissioning him and the other Apostles to extend and rule her 
(cf. Mt 28:18ff.), erected for all ages as ‘the pillar and mainstay of the truth' (1 Tim 3:15). This 
Church, constituted and organized as a society in the present world, subsists in [subsistit in] the 
Catholic Church, governed by the Successor of Peter and by the Bishops in communion with 
him”.  With the expression subsistit in, the Second Vatican Council sought to harmonize two 
doctrinal statements: on the one hand, that the Church of Christ, despite the divisions which exist 
among Christians, continues to exist fully only in the Catholic Church, and on the other hand, that 
“outside of her structure, many elements can be found of sanctification and truth”, that is, in those 
Churches and ecclesial communities which are not yet in full communion with the Catholic 
Church. But with respect to these, it needs to be stated that “they derive their efficacy from the very 
fullness of grace and truth entrusted to the Catholic Church”10.  

Note that this clarification at the minimum indicates that for Catholicism, unlike 
Protestantism, the Church of Christ remains in the Catholic Church as more than vestiges as 
Calvin might hold.  There is a real, concrete, historical manifestation of that reality and the 
visible, institutional expression is more than some idealized invisible reality known to God 
alone.  

The history of ecumenical movement and the change in Catholic attitude from the time of 
Pius XI’s Mortalium Animos in 1928 to John XXIII and Cardinal Bea is beyond my scope, but 
clearly the language and tone is no longer, just “return”. As early as 1937, Yves Congar argued 
for seeing Christians belonging to separated communities were participating in the life of grace 
in these very communities11. 

Vatican II affirms Congar's understanding, in the introduction, paragraph 1, to the Decree on 
Ecumenism (Unitatis Redintegratio), one finds:  

But the Lord of Ages wisely and patiently follows out the plan of grace on our behalf, 
sinners that we are. In recent times more than ever before, He has been rousing divided 
Christians to remorse over their divisions and to a longing for unity. Everywhere large numbers 
have felt the impulse of this grace, and among our separated brethren also there increases from 
day to day the movement, fostered by the grace of the Holy Spirit, for the restoration of unity 
among all Christians. This movement toward unity is called "ecumenical." Those belong to it 

																																																													
10 See paragraph 16 of Dominus Iesus at the Vatican website again   ----   
http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_cfaith_doc_20000806_dominus-
iesus_en.html.  My audio interview on trying to clarify what "subsists in" may mean for dialogue from the 2007 
statement, "Responses to Some Questions Regarding Certain Aspect of the Doctrine of the Church" is found at 
http://aqueductproject.org/robert-marko-aquinas-college/ as part of the "GOD (Global Orthodox Dialogue) Talks 
fostering ecumenical orthodox dialogue. 
11 See above, Congar, Chrétiens désunis: Principes d'un 'oecuménisme' catholique, 288.  Mortalium Animos, written 
a year after the Lausanne meeting of 1927, rightly, I believe, rejects the idea that the real Church is one to come and 
not yet visibly here and affirms the significance of doctrine. In addition to Latin, one can find the text in English and 
French etc at http://w2.vatican.va/content/pius-xi/la/encyclicals/documents/hf_p-i_enc_19280106_mortalium-
animos.html. 



	

 6 

who invoke the Triune God and confess Jesus as Lord and Savior, doing this not merely as 
individuals but also as corporate bodies. For almost everyone regards the body in which he has 
heard the Gospel as his Church and indeed, God's Church. All however, though in different 
ways, long for the one visible Church of God, a Church truly universal and set forth into the 
world that the world may be converted to the Gospel and so be saved, to the glory of God12.  

In paragraph 3 the recognition of brother and sisters replaces that of heretics and 
schismatics.  

For men who believe in Christ and have been truly baptized are in communion with the 
Catholic Church even though this communion is imperfect. The differences that exist in varying 
degrees between them and the Catholic Church – whether in doctrine and sometimes in 
discipline, or concerning the structure of the Church – do indeed create many obstacles, 
sometimes serious ones, to full ecclesiastical communion. The ecumenical movement is striving 
to overcome these obstacles. But even in spite of them it remains true that all who have been 
justified by faith in Baptism are members of Christ's body (#21), and have a right to be called 
Christian, and so are correctly accepted as brothers by the children of the Catholic Church 
(#22)13.  

In short, in one sense all Christians are already one in Christ and God’s spirit.  For some 
then this unity in faith already given ought to focus on common mission.  Dr. Konrad Raiser, 
who taught for the Ecumenical Institute here and former General Secretary of the World Council 
of Churches has argued that the movement from doctrine and unity to an ecclesiology of 
communio and therefore, issues of peace, justice and integral creation are to be the emphasis in 
the household of God14. While I am sympathetic to common projects and efforts such as the 
attempt in the United States two decades ago, noted below, to witness in the public square on a 
Christian perspective in an increasingly hostile secular world, the goal of unity in faith, 
sacraments and ministry ought not to be abandoned15.  

That attempt in the United States not through official dialogue but by coming together as 
Roman Catholic and Protestant Evangelical scholars is the 1994 Evangelical and Catholics 
Together statement.  That particular document was attacked by many evangelical and 
fundamentalist leaders for downplaying the significance problem with Catholic theology even 
though the document itself acknowledged the difference in doctrine, worship, practice, and piety 
that are frequently thought to divide Evangelicals and Catholics.  I will enumerate them as I find 
the tensions expressed capture areas for further exploration and challenges for full common: 

• The church as an integral part of the Gospel or the church as a communal consequence of 
the Gospel. 

• The church as visible communion or invisible fellowship of true believers. 
• The sole authority of Scripture (sola scriptura) or Scripture as authoritatively interpreted 

in the church. 

																																																													
12 Unitatis Redintegratio,  Decree on Ecumenism, # 1.  Hereafter, UR 
13 UR, # 3. 
14 See Konrad Raiser, Ecumenism in Transition: A Paradigm Shift in the Ecumenical Movement, trans. Tony Coates 
(Geneva:World Council of Churches, 1991), 72-73 and 117-20. 
15 At the time of this writing the present pope of Rome, Francis, embraces more than just common service but 
possibly allowing individual Lutheran consciences to decide whether or not receiving communion is a possibility for 
them.  See Harding Meyer's critical work on why more than just a common social and ethical mission is important: 
That All May Be One: Perceptions and Models of Ecumenicity, trans. William G. Rusch (Grand Rapids, MI: 
William B. Eerdmans, 1999), 147-48. 



	

 7 

• The "soul freedom" of the individual Christian or the Magisterium (teaching authority) of 
the community. 

• The church as local congregation or universal communion. 
• Ministry ordered in apostolic succession or the priesthood of all believers. 
• Sacraments and ordinances as symbols of grace or means of grace. 
• The Lord's Supper as Eucharistic sacrifice or memorial meal. 
• Remembrance of Mary and the saints or devotion to Mary and the saints. 
• Baptism as sacrament of regeneration or testimony to regeneration16. 
Tensions acknowledged does not negate that one can still hold a common faith and share a 

basic consensus without full agreement and theological differences.   We have seen this in the 
Joint Catholic Lutheran Statement on Justification which in Paragraph # 15 states: 

In faith we together hold the conviction that justification is the work of the triune God. The 
Father sent his Son into the world to save sinners. The foundation and presupposition of 
justification is the incarnation, death, and resurrection of Christ. Justification thus means that 
Christ himself is our righteousness, in which we share through the Holy Spirit in accord with the 
will of the Father.) Together we confess: By grace alone, in faith in Christ's saving work and not 
because of any merit on our part, we are accepted by God and receive the Holy Spirit, who 
renews our hearts while equipping and calling us to good works17. 

Yet, real theological differences remain--- for example, the Lutheran emphasis on 
justification as a divine decree of forgiveness and the Catholic appreciation of internal renewal; 
or concupiscence as not being sin as Trent affirmed but only an innate disordered tendency 
(which is the result of primordial sin); or cooperation with God’s grace in that way recognizes 
some merit on our part even though all is gift or all is grace.  

Be that as it may, the most divisive issue, especially for Catholic and Orthodox for full 
communion the Petrine ministry is not irreconcilable but open to theological discussion. Thus, 
Pope Benedict XVI wrote in a November 2009 letter to Ecumenical Patriarch Bartholomew, that 
the role of the pope in the first millennium is, “certainly complex, and will require extensive 
study and patient dialogue if we are to aspire to a shared integration of the traditions of East and 
West”18. 

Earlier, Benedict's predecessor, John Paul II in his encyclical Ut Unum Sint (25 May 1995), 
paragraph 95 echoed a similar theme. 

 95. I have reaffirmed in the present Encyclical Letter, that Christ ardently desires the full 
and visible communion of all those Communities in which, by virtue of God's faithfulness, his 
Spirit dwells. I am convinced that I have a particular responsibility in this regard, above all in 
acknowledging the ecumenical aspirations of the majority of the Christian Communities and in 
heeding the request made of me to find a way of exercising the primacy which, while in no way 
renouncing what is essential to its mission, is nonetheless open to a new situation. For a whole 
millennium Christians were united in "a brotherly fraternal communion of faith and sacramental 
life ... If disagreements in belief and discipline arose among them, the Roman See acted by 
common consent as moderator"19. 
																																																													
16 That statement was published in First Things.  See the on line text at:  
http://www.firstthings.com/article/1994/05/evangelicals--catholics-together-the-christian-mission-in-the-third-
millennium-2. 
17http://www.vatican.va/roman_curia/pontifical_councils/chrstuni/documents/rc_pc_chrstuni_doc_31101999_cath-
luth-joint-declaration_en.html 
18 Appears in Catholic News Service, December 1, 2009. 
19 Ut Unum Sint  (That They May be One), encyclical of John Paul II, (May 25, 1995), # 95. 
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This position, as Orthodox and Catholics theologians have reflected upon, leaves open the 
possibility of exercising some authority but not the juridical authority that the pope of Rome 
exercises in the West for Catholics20.  

As for Protestant and Catholic dialogue, there are more fundamental tensions, which John 
Paul II acknowledges, that appear to coincide with the concerns of Evangelicals and Catholics in 
their Evangelicals and Catholic Together that he notes in Ut Unum Sint, paragraph # 79 

It is already possible to identify the areas in need of fuller study before a true consensus of 
faith can be achieved: 1) the relationship between Sacred Scripture, as the highest authority in 
matters of faith, and Sacred Tradition, as indispensable to the interpretation of the Word of God; 
2) the Eucharist, as the Sacrament of the Body and Blood of Christ, an offering of praise to the 
Father, the sacrificial memorial and Real Presence of Christ and the sanctifying outpouring of the 
Holy Spirit; 3) Ordination, as a Sacrament, to the threefold ministry of the episcopate, 
presbyterate and diaconate; 4) the Magisterium of the Church, entrusted to the Pope and the 
Bishops in communion with him, understood as a responsibility and an authority exercised in the 
name of Christ for teaching and safeguarding the faith; 5) the Virgin Mary, as Mother of God 
and Icon of the Church, the spiritual Mother who intercedes for Christ's disciples and for all 
humanity21.  

In conclusion, first, the Catholic Church has an extremely high ecclesiology and maintains 
an historical continuity, rooted in the apostles with Peter between the one single Church founded by 
Christ and the Catholic Church. At the same time, she recognizes various degrees of participation 
and connection with other separated Christians and even non-Christians and those who are 
searching for God. This high eccelesiology and what Ernest Troesltch calls Catholicism as typifying 
“church” over “sect” contributes to the universality and inclusivness of this tradition for saints and 
sinners all belong22. In the words of Bellarmine, above, the Church is not based on internal virtue 
but visible membership and thus, again, we “reprobates, wicked and impious” are included in the 
Church. 

Second, unlike some who perceive the plurality of separated Churches and ecclesial 
communities as a good, I do not believe that diversity which is a given and a gift need be 
affirmed through separation from each other. Lack of communion among Christians is a scandal 
and not the will of God even though God has used the gifts of individual Christians, separated 
Churches and ecclesial communities23. We must continue to desire to live in communion with 
each other within the universal Church, that is one, holy, catholic and apostolic. Such unity to be 
real must be visible. There must be more than common projects to achieve a restoration of 
communion.  

																																																													
20 See Paul McPartlan's proposal of the papacy for both Catholics and Orthodox – A Service of Love: Papal 
Primacy, the Eucharist, and Church Unity (Catholic University of America, 2013) 
21 UUS, # 79 
22 See Troeltsch, The Social Teaching of the Christian Churches (MacMillan, 1931) Vols I and II. The German 
edition appeared in 1912 and a paperback in English by Harper in 1960. Charles E. Curran offers an insightful 
commentary on this for social mission in his The Social Mission of the Catholic Church (Georgetown, 2011), 42-52.   
A tendency among some Catholics, particularly in the United States but also elsewhere, is to opt for a more 
“sectarian” approach to mission.  My Catholic interlocutors on this panel may concur. 
23 I recall a work for Western Protestants written by Daniel B. Clendenin who taught at Moscow State.  See his 
Eastern Orthodox Christianity, 2d ed.: A Western Perspective (Baker Books, 2003). He observes the particular gifts 
of the three Christian traditions – Protestantism, Eastern Orthodoxy and Catholicism. Whereas for Clendenin, 
Protestantism preserves the bible and thus purity of faith and Eastern Orthodoxy fosters mystical communion with 
God, Catholicism brings order and organization. 
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Third, any movement to communion need not assume full theological agreement.   Essential 
doctrinal consensus need not preclude theological differences. Such differences have existed 
within the great tradition of the Church. Theology is not dogma or even doctrine but only an 
attempt to understand and articulate it. Consider the following paragraph 11 from Unitatis 
Redintegratio, the Decree on Ecumenism:  

The way and method in which the Catholic faith is expressed should never become an 
obstacle to dialogue with our brethren. It is, of course, essential that the doctrine should be 
clearly presented in its entirety. Nothing is so foreign to the spirit of ecumenism as a false 
irenicism, in which the purity of Catholic doctrine suffers loss and its genuine and certain 
meaning is clouded.At the same time, the Catholic faith must be explained more profoundly and 
recisely, in such a way and in such terms as our separated brethren can also really understand. 
Moreover, in ecumenical dialogue, Catholic theologians standing fast by the teaching of the 
Church and investigating the divine mysteries with the separated brethren must proceed with 
love for the truth, with charity, and with humility24.   

Moreover, in that same paragraph finds the doctrine of hierarchy of truths. 
When comparing doctrines with one another, they should remember that in Catholic doctrine 

there exists a "hierarchy" of truths, since they vary in their relation to the fundamental Christian 
faith. Thus the way will be opened by which through fraternal rivalry all will be stirred to a 
deeper understanding and a clearer presentation of the unfathomable riches of Christ25. 

Fourth, as a Catholic, I believe that the Petrine ministry is crucial as a ministry of of love 
and service for communion of Christians (a reality to which the particular Church, the Ukrainian 
Greco Catholic Church that built this university attested to with the witness of its confessors and 
the blood of its martyrs).  The way that symbol of unity ought to function need not be the way it 
has been exercised jurisdictionally in the West in the last few centuries but is open to further 
theological consideration. 

Finally, as the Decree on Ecumenism points out, this gift of communion requires internal 
conversion of all Christians.  It is not our work alone nor initiated by us but rather that of God’s 
Holy Spirit. 

There can be no ecumenism worthy of the name without a change of heart. For it is from 
renewal of the inner life of our minds, from self-denial and an unstinted love that desires of unity 
take their rise and develop in a mature way. We should therefore pray to the Holy Spirit for the 
grace to be genuinely self-denying, humble, gentle in the service of others, and to have an 
attitude of brotherly generosity towards them. St. Paul says: "I, therefore, a prisoner for the Lord, 
beg you to lead a life worthy of the calling to which you have been called, with all humility and 
meekness, with patience, forbearing one another in love, eager to maintain the unity of the spirit 
in the bond of peace"26.  
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